MG LOGUTOVA

THE MANUSCRIPT CODICES FROM
MODERN DEVOTION LIBRARIES IN RUSSIA

(Pywonmcnnie Kojierest 10 Gubimores «Honoro Gaaroucciine & Poccm)

CpeiHeBkosbie PYKONMCHEE KOJACKCH SBARIOTCH YHHKLILHLIMM
MCTOUMMEANN 18 HOYMCHHR JYXOBHOR H MATCPHAALHOH KyJILTYPLI
npougiore. Hecneaopanue cocrasy chOpHHKOB, HHCUOBBIN, BEUICIE-
HECKHX W MBTATLILCKHN 3anuccit, pyGpuk, mmipiToR o KCIIHUHTOS
PYKOUMCHWX KHUE HOIBOAACT BPOCALIITE HCKOTOPBIE QCNERTI TOTH,
NTO YONORHO MOKHO HATRUTE OQLCHNLIM DEAHIHMOTHEIM 1IN HITEN-
NERTYIRHBIM COMHIHNEM. ECiH TeKCT SRNAETCA TeM, pajil uero clie-
NUNE KUWEG, 70 CHABHLIM OHUOM B COULAHHN PYRONUCHON Kulin cie-
AyeT HpiwnaTe nepenncanka. H3-nog nepi iiciion-Moniaxon sunmm
HEC PYKONHCHBIC KOJCKCHE PAHHENO CPeAHCBCKORLA B 3NAUHTLALROT
HHCHO KNHE Doiee nogiHero spesenit. Y MOHICTWPCRNY IMCLDE, KO-
TOPUC He APHIBULEKANN K oHTUeRTYyaibiol  win  deproriofi
WIHTE, 30 HOWTH TRICHICACTIHION HETOPMIO KHMrohucanis Guin nul-
paboTans Hanukn paboTel M CHOKWINCE ONPEICICHHRC CTPYKTY LI
«INCIOROTOR MuICHNE, O NEKOTOPHE 0COBEHHOCTAX MOHACTHPCKO-
0 KHUPOMNCAHUE M KHUrocoDupaTesserna g crpanas Cenepuoil Ea-
ponel B NOIUAHCE CPEAHCREKORBLE NOTBONMIOT CYANTE 24 pyxonucibiy
KOMIEKCA W3 MOHACTHIpel «lloBoro Guaarodecrdsr, sHbiie XpaHiumcesn
B poccuiickux Gubinuorexkax.

ITowrs noposuiy 3THX pyKONKEeH coctanimior chOpHUKN paiiui-
Horo conepkanus. Hayuenue chopumnxos XV u. noironser caenits He-
ROTOPEIC BLIBO/IM KACATEALHO HPOHCKOMAcHM! kHurn «) nonpasannn
Xpucryn. B Pocoun xpansites 8 cnncxos yroro npoisejcius. Ouo co-
CTONT M3 HETHIPEX PA3HLWX TPAKTATOB OJHOIO BBTOPA, HATHCAHHBIX B
1420-¢ roam B Hunepnaunax. Hosciwune HeenepoBiung noaTeep/uiu
WX Apuiaanexnoctes nepy @omu Kemnuiickoro, bawioers conepaia-
HUR, MAHEPL UINOHCHNE, HPOCTOFO M ACHOTO TATHHCKOIO HIRIKA JIIM
OCHOBRENINE NHCUAM NEPENHCHBATE WX B cDOPHUMKAX NOPO3HE H ONH
BEMEMO 38 APYTHM, CHEYANA KAK PAIHLIC NPOWIBL/ICHIS, @ 3UTCM COCiN-
HHTH B OAHY KHHTY, oDUHM 3aMLICIOM KOTOPOi DbIo — AaTe B PYKN
BEPYIOUMM HECTABICHMA K XPHCTHAHCKOH W,
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v Pykonmen ¢ texcrom kinrk «0) moapakamnmm Xpucryn w3 Poc-
EUACKOH HALMOHUABHONH DHOANOTERH NOBOARIOT CAENATH HEKOTOPHIE
npeABapHTeIbHWE BuBoabl. TTHCHORLIE NOMETH W pAIMELICHIE TeKC-

B PAUIMYMHELX NPOHIBEACHHHE (TPAKTATOBR, OPARHCKHX YCTaROB, Ha-
CTABACHHUH B MOHAWECKOH HHIHH) MO3BONRT FOBOPHTH O TOM, 49TO
NoABOD TEKCTOR JUIH KONWPODUHHE HEe OB CoyuaiiHbiM, W THZBHYI

poiis B KOMIOHOBKS COCTABA EF‘?D]JHIIK{‘IH HIpaUTH MEPENHCUHKH-MOHE-

an. Mnoraa, kax o chyvae o kuuroi «f) nogpaskasun Xpucrys, v

'APAKTHED APHDOAWTL K NORBAEHHKY HOBONO KUMeCTBa — 4CThipe O1-

AENBHBIX TPAKTATA OJIHOTO ABTOPR CTRAN KMHTON, KOTOPUR No wHeidy
H3gaHni yerynaer Touwkoe Bubaunu,

There are 24 codices with owners’ notes of Windesheim monas-
teries in Russin, These manuscripts throw light dpon some questions
concerning the role of monastic scriptorin and the libraries of North-
ern Furope in the late Middle Ages. In spite of the fact that from
the beginning of the X1 century most of manuscripts were issued
by sccular workshops, monastic book copying still had its own place
in medieval culture up to the end of the XV century, when manu-
soript ‘books were supplanted by printed books. As lor the Northern
provinces of Netherlands, even in the middle of the this century 60%
of all munuscripts books came from monastic scriptoria.' A consid-
erable part of those books wis made in workshops of the brothers
of the common life and in Windesheim moniasteries.

The bond between Modern Devotion and the manuscript book
was primordial und influenced all aspects of the activity of the
brothers of common life and Windesheim canons. The sources of the
special role of manuscript books in the destiny of the movement lic
in the hiography of its founder Geent Grote. Grote hegan preparing
himself for his new religious life by acquiring of «pure moral
books».! because only knowledge and books could «restore the
church in the plenitude of the time of Christw.” That is why after
leaving the cartusian cloister of Monikhuizen where he spent two
years as a donat, Grote went to Paris to buy books:* «As you know,
I am wvery avid and insatiable for books», — he wrote to lohannes
Ruusbroek. a famous mystic from Brabant.

Grote’s correspondence shows to what extrent the acquisition of
his library by Christian ethic-philosophical and mystic literature,
from apologists to contemporarics, was thought-out and goal-di-
rected. He collected works of such classical authors as Cicero,

' Seepers M., Cordom B, MNaer notueren phelike. Vinnmse mininturen voor vin
Evel. Leusen, 1993 Bl S5

¥ Qerardi Magni Episoloe / EQ. W, Mulder S L. Antwerpen, 1933. P 4% Eu sic
comverit michi pro illo, quod est mere morale, sicut st csset aBticorumm, Sencee fibr,
Originalia sinctoram et sdmilin

Vibid P 42 s est pobis necessarium, s1simul comere debemus ine edificalione
Ecelesic in plenitudinem clatiy Christi. Ad edificationem enfim querimus @t sclendim o
libros, ut habuadenos.
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Seneca, Titus Livius, Plinius the younger: he wanted to have in his
possession the «Ethics» of Aristotle, i. e. «purely moral bookss. Bul
first and foremost he was interested in the works of the Church
Fathers and especinlly in those of Augustinus.’

Having perceived from the Cartusians their profound medieval
tradition of a respectful attitude towards the book as a written word®
Grote went further. Thomas a Kempis refers to Grote's statement
which says, that the book must serve for the reader’s benefit. Ac-
cording 1o Thomas, Grote applied to the book for ils content and
not for the splendour of the written page. and like St. Jeronimus he
preferred books with corrected text to those with beautiful but not
corrected one.” This same reflection can be seen in his correspon-
dence — there are some letters in which Grote tells his correspon.
dents that his scribes are copying corrected texts for him.”

There are two versions of the origin_ of the first common prop-
erty belonging to brothers of common life. Both are based on the
information of chronicles. In the one case, it was a common libtury,
and in the other it was money gained for book copying and put
together in a common fund,

According 1o the version of Grote's biographer Rudoll Dier de
Muiden, books were the first common property. «Master Gerard...
Jjoined his books, which were not small in number to those of dominus
Florens and those of dominus lehannes de Gronde on condition that
always there would be three curators of books. so as that one woutld
die, the two others would chouose someone else to replace the deceased...
So in thar way brothers had a common possession of the books»
concludes the chronicler.” But this common possession of the books
still did not lead to the appearance of the community.
 lehann Busch in his «Chronicon Windeshemense» shows a wider
picture of the appearance of first common property together with
common lile against a background of the cultural and religious situ-
ation in Deventer. The events are depicted by Busch in the following

* 1bid. P. 16,
© Lonaskaex W Alet hockenberit en bockengebivik bij de modern deveren #f Studics
E’iﬂ' II:;_ hoekenhdsit en Bockenpebndk in de Nederlodn voor 16000 Browel, 1974,
z
y LAl 4 ver Giittneken, Geert Groole's levemsbeeh]. Amsterdam, 1942, bbe 19102
Sorvire debet liber atibiath legentis: von ad curipsitulen intuentis. lague ollectio devoti
mflg_h versiter crpe sententins in libros: quam ad vemdaiem expoliti codicl. Sic ¢ benlus
Hicromfmus maluit habore in vilibus imembranis codlices: emendatos, quas pulichios of in-
correctos,

1! lu:m?::?" Mugni Epistolze. B 231 ceterum pro illis lihris emendis mogisier Rienr-

¥ Stunhach N, Pragmuiische Scheifilichkell im Bereich der Devotio Modernu ff Fru-
mittelalierliche Studien. Berlim, New York, 1901 B, 25 S 420 Mogister Gerardig,
libros vero suds, ques in copin nem parve habuit, cominunicavit domina Florencio e
damino Johmnni de Gronde cn conditione, quod semper pemuserent es pro. consiilens-
tione librotuim, ut s quando unus deeederet, reliqui duo dligernt aliguiermn i locuri de-
functi. .. Johannes de Gronde.., qui, ol supea dictum i, habuit communionem lbrorum
magistri Gernrdi, et ipse hubens libros non pari vadors, traclidit cos nd commune. Di-
mins vero Florencius pooees libros habuit: quos temen lisbuit, trididit in commune,
Hoque isti Trutres habebant eommuniy quond Hbros
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succession; the existence at the end of the XIV C. in Devepter of

ood schools. attracting a great number of young students; Geert
E‘lrme conversion; Grote's collection of pious literature and implica-
tion of clerics converted by him to copying books needed for this
purpose; work for a proper fee permitting clerics to eamn their living:
a common fund., where all money gained by bookscribing was put
together; and as a consequence, — life in a common house. Busch
properly and intuitively defined precisely the structural role of books
in the origin of the first community:

«The venerable master Gerard chose those clerics who wrote bet-
ter than others and gave them a proper fee to copy patristic books
gathered in one place. .. When the above mentioned clerics had al-
ready heen carming money for a long time in such a way for their
living and clothes, the pious father master Florens Radewijns. vicar
in Deventer converted by master Gerard, asked: Beloved master!
What is to stop me and these seribes who of their own free will
already donate now to a common fund all they have gained in =
week, from living together? . Then having thought for a while mas-
ter Gerard said: Start with the help of God! And 1 will bhe your
protector from all those who will put obstacles in your way. Con-
soled and encouraged by his promise, pious father dominus I'lorens
together with the clerics-scribes thus began a common lifc in the
name of God with great joy in their hearts, and in time, they ob-
tained prosperity and transient welfare through their pious work»,'"

As appears from the messages of Busch and Rudoll Dier de
Muiden. the library and seriptorium played an organisational role in

0 Bavehr Jolwrmes. Cliromicon. Windsshemense und Libor te reformatione monasten:
orum { MHise. K. Grube Holle, 1847, P 253258 «Venormbilis Clirdsti Jevith mapister
Gerardus Magmes, zelo fruferne caritaie accenmm. i sibw apsi cuncls per orbem devolis
preshiteris o clesives oveagionem daret «f normmm cecie vivendi ag verhbume del in sancta
eeclesin chtholica predicandi. post canenicam serpturam ompibus choglinngs jore amplec-
tendam, eclam senctorom patromn orihodesorsm seripla dicts ¢ opers orunmgue exem-

rin vern de diversis monasterine of eollegns andecumime reenllegn. Diavantrie igitir oum
n dichus s paricoalare studiom plonmonm suppesiiommm in plene eseet vigore, ohi
iuvencs of adolescenies miorey of mimores de diverses mpndi partibus accumulote contl-
enles inosns Tumdomentulibus optime imbuchomur, venerabihs pater magister Gerardus
plures hulwemod] dericos seriplones sichiones in wum cecollectos Tibros sanctomm patrum
in forma melion salve precio conligno per eow exeribe Teeil ef excopaard, Erat enim Baven-
trienii substancie non mediours prirsiboris. Chatbus aliguamta fempore necessaria victus
et vestiles de precio sie aoquisito studiose comguirentibus, pins Inndem of devolus pater
dominus Florencrus Radewin Diuventrionsds vicarius per maeptium G COTVETSIS
vice guadam eldem et Gerardo proposuit dicens, aPredilecte magister! Quid noceret,
quod epo of clenct st senptores. bone iam voluntatis oo, que septimanatim habems
expendere, in unnn reponentes i communi pariter viveremin”s Respondit magister Gier-
ardus: oCommunia. communin’ 1 de ordine mendiconoinim id nollitenus sustinebumnt,
sed [olis suis vinbus resistere of omnino <« opponere emplabunts Cui dominoy. Floren-
dius «CQuid sutem nocerel. si tmen inciperemus? Forsan dews nobis donoret, quod bene
proficiremius s Tune misphder Gertirdis parumtper mim se deliberans sl «ln nomine do-
mini incipintis! Epo vero difensor vester ¢f protector fdeliy sdveras omnes, qui contin
YOS ISUCpETe vosque . premissis femptovenint mpedire s Consolatoria igitur husmodi
efis promusgiong suceptn devolus pater dominus Flovencius g cum dictis clericls serip-
toribus bone voluntalis precium labormum manuum sunrum de singulorum scripturis sep-
timanatim expetim in, bursim communem repanenles communem vitim in des nemine
hoc modo inchoaverunl, quam cum ingenti cordis leticin et lemporalivm bonorim felici
prosperitate lempire non modico devole contmuavenimts,

I



the origin and development of Modern Devotion A specific practical
activities with collecting libraries and reproducing books as their
basis —did not lead to the disintegration of spontancously created
communities of persons with similar spiritual demands. This struc-
turing function of the book was not sufficiently revealed enough in
historiography, All investigators recognize the preat role of Modemn
Devotion in book-collecting, book-using and book-copying, but no-
body paid attention to the place which occupicd hrrmE1 themselves
in the history of the movement.

Studies in which book-copying is regarded as a factor which to a

large extent defined the character of Modern Devotion is the article of

Nicolaus Staubach and the book of Thomas Kock. Staubach considers

writing as the most important organisational and technical aspect of

religious utilitarianism, as an instrument of reform, which served as an
essential element of the formation of continuity of religious tradition,
of the spirituitl aspect of each individual and of pious common life."
However, not only a writing tradition, but, according ta Grote's first
biographer Dier de Muiden, libraries and all book-culture also played
a structural role in the formation of the movement, defining (o some
extent many characteristic features of Modern Devotion as a moveinent
the goal of which was peoples a religious education. For this purpose
the scribes preferably copied pious and religious books and in its crea-
tion the devots took an active rale,

The translation of the Bible into Dutch dates back 1o the very
beginning of the XIVC, From the four canonical Gospels, the book
Leven van Jesus was composed, the first kinown manuscript of which
is dated to 1300." Around 1360 in the Cartusian monastery of Herne
in Brabant the so called Historical Bible was translated.

The Modern Devotion made a valuable contribution 1o a very
important work on the translation of the Scriptures. At the end of
the XIV C.. all apsalms had already been translated into Dutch, and
Windesheim canon Jan Scutcen transhated New Testament. earliest
copy being duted to 1391."" The National Library of Russin (NLR)
possesses two Iranskitions of the Gospels. One of them was writien
in 1476 and has the owner-note of «St. Agnes op het begijnhof te
Haarlem» (Gol. Q. | N 2), and the other — «Domus sanctae Agnetis
in Neerbosch prope Noviomagien (c. 1480, Gol. Q.v.I N 1). From
the 288 manuscripts remaining today in Dulch transiation of all bib-
lical books 123 contain a Windesheim translation of Scutken, i. e.
almost half." Another translation of the Gospel, the so-called South-
Netherlands onc, is the Gospel in the Library of Academy of Science
of Russia (LASR) with the owner-npote of «Domus Sancti Pauli in
Rubeavallen (XIV C., O. N 256).""

'; Staubach N, Pragmatische schiftlichkeit. . 5. 415 —461,
Iu Jl':famg;- J *.-I A M. Middelnedertondse bijhelhundschiften. Leiden, 1984, Blz. |7,
H [ S~
B Murzw S Inteoduetion. The Golden Age of Dutch M Painti i+
|ﬂp¢-1 e e peucll e« ich Minuseipt Patnting. Cats
Y Kieesdss J1. M, Anivicsne pykonsen Bufimaorosn Axaaemin nayk CCCP Omg-
came pyromiceil naTniexkoro ampsoerm. J1. 1979, C. 122
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Books of Hours were the most popular books of the late Middle
Ages. The Netherlands was the only country in Europe where books
of hours in the native language were the rule and not the exception;
they made up 90% of total quantity of books of hours in circulation
al that time." And undoubtedly that was a merit of Modern Devo-
tion. The most widely used book in the Netherlunds in XV C. was
composed by Grote: a book of houwrs with the translation of the
hours of the Virgin, the Holy Spirit, the Holy Cross, the Holy Wis-
dom, the seven penitentinl Psalms, the Vigiles and containing 1o-
gether the translation in Dutch of 54 Psalms. The total amount of
preserved manuscript copies of the book of hours in this iranslation
is about BOU.'" In the National Library of Russin preserves a manu-
script of this book of hours (NLR, Gol.Ox.1.1).

Mystic (reatises were one of the most popular genres ol the
XV C. — they represented almost one sixth ol all incunabula.' The
Modern Devotion writers — Geert Grote, Florens Radewijn, Gerard
Zerholt, Jan van Schoonhoven, Gerlach Pieters, Hendric Mande,
Thomas a Kempis — wrote & number of religious works which were
rather simple both in language and content, comprehensible 1o peo-

le with medium level education. clerics and the laity. In Russian
ibraries there are some manuscripts from the XV C.: three copies
of Gerard Zerbolt «De spiritualibus ascensionibuss (LASR, O, 86"
NLR, Lat.O.v.] N 174) and «De reformatione virium animaco (State
Library of Russia, F. 205 N 920), the sermon and two fragments of
Grotes» epistles (LASR, O.N 80:™ NLR, F. 955 op. 2 N 37), seven
misvellanies containing a collection of works of Thomas a Kempis
«Pe imitatione Christin (State Library of Russin, I©. 2001 N 35
LASR, O. 87:* NLR, LatOwvI N 126: NLR, Lat.O.1 N 30; NLR,
LatOwvd N 206; NLR, Gol. O.1 N 11: NLR, Gol. O.1 N 19) and
wSoliloguium  animae ad deums (NLR. Lat.O.1 N 31). Jan wvan
Schoonhoven «De contemptu mundin (LASR, O. 872). All these
warks and many others were seribed in Modern Devotion seriptoria.

The latter’'s work was notable for its efficient organization and
care for quality of books. Statutes of Cologne and Munster houses
contitin informution about the division ol labor: there were scribes,
rubricators, illuminators and bookbinders in commuaities. The Mun-
ster workshop wus hended by a scriptuarivs. He distributed writing
materinls and models for copying and on Fridays after dinner he
showed them correcied work, done during the lust week. The scrip-
tuarius was also responsible for teaching the young scribes and keep-
ing accounts. For each book ordered an agreement was doing a du-
plicate in the presence of a witness and an advance was taken. The

- ‘I’m Blemas S A Ao M. Middelnedertandue  bijbelhandschriften. Leiden, 1984,
17 Moderne Devolie, Fipuren en fucetten. Catnlopus. Nijmegen, 1984, Ble 43
W Fedee 1., Muretin $1-J, Lappurition du bvee. Puris, 1958 P, 381,
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clements of decoration were made for a special and precisely stipu-
fated Tee.”™ The essential point of the work of the copyist was briefly
defined in Statutes of one of the Dutch houses: «When copying a
book one must seek three things, namely: to write letters properly
and with all possible perfection: 1o make no errors; to understand
what you are writings.™

The practice of brothers of common life dilfered greatly from
the traditional monastic approach to bookcopying. In their choice
of books they followed the program determined by the spirit of
Modern Devotion, and for tha Jean Gerson held them up as an
example for celestins and Carthusians,®

This is a notable Fact because Windesheimers were conscious of
their succession in 4 scribe’s work from Carthusians. The Carthusian
statutes ordered absolute silence, That is why Statuta antigua of the
Nieuwlicht monastery in Utrecht explained in the following way the
necessity of bookscribing: «Since we can’t preach the Word ol God
orally, we preach it by hands, so we copy booksw.™ However, in
comparison with Windesheim, in Nieuwlicht there wus no particular
discipline of writing — everyone wrote us he learned it in his youth,
and it wus enough for him to be conscious of the fact that the
monastic library received one book more.”

There was another element about Windesheim. Without denying
asceties Windesheimers, however, understood how close copying of
pious books was to more elevated Kinds of activity, becavse it was
not simply manual labor. The chiel of the first hous of the comman
life Florens Rudewijn wrote: «A man must do such work, that has
the closest similarity to spiritual work and serves for a spivitual edu-
cation, namely: he must meditate upon the things he has been copy-
ing or copy texts which are widely usedn.™ Mechunically copied
work was excluded; one had to think over the books one was copy-
ing, Copying demanded o conscientious atiitude towards the copied
texts and contributed to the most serious study of content, much
more profoundly than by a merely reading. Windesheimers put book-
copying on the same level as such kinds ol spiritual activity as read-
ing. meditation and prayer. In «De imitatione Christin we read:
aMever be idle: rend or write, or pray or meditate: do something
for the common wealth.™

I Okier W, Die Beikler dis pemieinsiumen Lebens in Minster b Bocherschroibors |f
Borienhlatt fir den doutsehen Buchhandel 18 Jahegang N 42w S 1021 - 10706

B i, P G

2 hid P92

bt P, Die utrechter Kortaus und ihie Bucher' am Fruben fumfrchnien
Julrlvindert. Leiden, 1974 5. 93: Quia ore non possumus did verbum manibus predicanius
quct _enim fHbros genhimus,

T Exexer W, Handsehrillenbestande in. Aupustiner-Clorherrenstift. Bodeken I Arcliev
Tir Geschichic dex Buchwesen. Frankfurt am Mein, 1965 Bd. 7. Lfg 12 S 323

M Stabeach &. Pragmatisehe Schifilichkeit,. S 434 debel homo opus facere, qued
sum spiritualibus. maiorem hobest similitodinem. gou od édifientionem spieituslem medi-
tn %uul seribmiur, vel seribere quid legntur.
5. s Thomne Kempensis. De imitatione Christi / Bl Carolus, Hirsche Berolind, 1874

182

In the biographies of the first canons of Windesheim Johann
Busch was sure to underline the contribution made by any man to
the reproduction of books, and in one of the sermons of Thomas a
Kempis we read: «We are glad to hear that Jesus could read and
write (John. 8, 6), for because of that we like even more the art of
writing and the passion of reading ... it makes us joylul to imitate
the reading and writing of Jesus, it is really a good thing to copy
books, which Jesus loved and by means of which we cognize Him,
we venerate Him and preach Hims ™

These words of Thomas a Kempis have something in common
with the copyist’s note in a book issued by a scriptorium of the
brothers of common life in Rostock: anon verbo sed scripto predi-
cantesn.” In the houses of the brothers of common life and in Win-
desheim monasteries bookcopying ceased to have a self-sufficing
character: the books which they copied, served the cause of religious

education of the people. As for Cantusians. who also copied books
according to the formula of amanibus predicares they preached only

to their brothers. present and future monks.™

1. Gumbert notes that Cartusians developed patristic interest anly
in the second part of the XV C. and then they bepun to fill this
lacuna with great energy.' There was another attitude towards the
works of church fathers in the monsteries of Windesheim. Already
in the middle of the XV C. the Latin library of the maonastery held
meore than 30 bvolumes of Augustinus, the works of Jeronimus, Gre-
gorius Magnus. Ambrosius, Chrysostomus, Origenus, llarius, Euse-
bius and Cyprianus in total «more than a hundred big codices»*
The National Librury of Russia therc presented two volumes of

Augustinus from the Groenendual and Rebdorf cloisters and in the

Library of Academy of Sciences there is one volume of Augustinus
in Dutch from the Facon nunnery.
Besides Latin libruries in Windesheim there was also a library

for the lay brothers containing books in the native language. Jan

Scutken who had been the first curator of that library for many
years he had been reading the Seripture to brothers at mealtime and
whad explained without books the passages difficult to under-
standings. "

The intensive writing activity of Modern Devotion served the
cause of religious education of people. The houses of brothers of

common life became centers of piety. A Sundays and holidays the

N Chomie Memjperken w Kempis Opers. Froibgrgin: Be 1904 T3, P 169, Delectat
toimen audine guia’ Jesus Tepere moveral el seripeil ot um weribendi ge legendi sacros codioes
magis placeat... Placeal igiur tibi Jesum imitari legendo of seribendo. .. Valde bonum opus
et seribere libros quos amat Jesus in guibus e sgmoscitur, legitur ot presedicaniur,

W Sthech N, Prgmatische Schmflilichkeit 5. 451 «Non verbo sed seripto predi-
camican,

L Gumberr, Die utrechter Karlauser. S, 92

Y oihid. S. 91

B ek 2 Chionieon... P 33 Vidims eciom ultra contum eodices mapmos el
notabiles doctonun orthodosorum per ipses pro librarin nostee in bons litern o per-
ERMEns conscriplos

B bld P9 possus occurentes od ntellegendom difficiles sine libri exponens.
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pious laity gathered for collations, where together with the brothers
they would reading the Bible and discuss pious books. The lollowing
note on the f. 147v of the manuscript from the Library of Academy
of Sciences with the text of «De spiritualibus ascensionibus» of Ger-
ard Zerbolt « In colloquiis aut videlicet cum hospiales breviters tells
us that during the Sunday assemblies with the laity there were dis-
cussed nlso some passages from this book.

Laity and students had the permission to use brotherss libraries.
Statutes of certain houses permitted books to be taken home: as for
books which were taken outside the town. the librarian had 1o in-
form the rector of the house. Books copied in scriptoria did not
stay as dead stock on the shelves; they were sold. they were given
to readers, they were discussed, they were used for work. In their
turn, the ownerse noles in the books witness about gifis and testa-
ments by which some books were given 1o the libraries of Modern
Devation. So the manuscript books now kept in the libraries of Rus-
st allow us to study some aspects of book-culture which rarely draw
altention of investigators.

Modern Devotion libraries and their connection
with intellectual life of XV C.

In correspondence with their origin the 24 manuscripts cun be
divided in two parts: the books written in Modern Devotion serip-
toria and the books gifted to its monasteries. Concerning the most
part of St. Petersburgy codices, | suppose they were written in the
cloisters whose ownerse notes they possess. Lxception are a Latin
Bible From Domus Sapctae Ursulae et 11 milis virginis in Trajecie,
two small volumes ol the works of Jacobus de Voragine previously
kept i St. Martin’s cloister, and 2 book with texts of Tertullinnus
and Valla from Rehdorf.

The manuscripts of Jacobus de Voragine had been copicd in
the XIV C.. and Domus Sancti Martini in Lovanio was founded
in 1433 as the house of the brothers of common life. In 1447
the community took the rule of regulars of Augustine and in 1461
became a member of the Windesheim congregation. The brothers
of St. Martin were in close contact with the faculty of Arts of
the first Netherlands university and we know of the gifts of uni-
versity professors and books given in testament. | assume thit the
two small codices of «Lependa aurear and «Sermones» of Vor-
agine were such gift.

«De civitate Dei» of Auvpustinus (MLR, Lat, Fv [ N 37) is
one of the large codices (405 = 300 mm) which belonged to the
Groenendal cloisier near Brussels. Groenendaal was fumous for its
large volumes of St. Augustinus. On the 19 of September 1493
voung Erasm of Rotterdam wrote: «.now 1 am in Groenendal.
| found the monastery beautiful and calm and in the rich library

# Mebivno K€, Middelecowische biblintheben, Zutpheh, 1999 By 129
I

were the works of Augustinus which 1 began 1o study at onces.
The regular canons of Groenendaal remembered that Erasm read
the Augustinus books with such ardor that they would permit him
1o take them at night into his cell. As we know it was the first
serious acquaintance of Erasm with Augustinus works. It is per-
haps the only one of those large manuscripts which Erasm studied
in Groenendaal to survive (there is also only a linle volume of
Groenendaal's Augustinus at the Royal Library in Brussels). So
this codex helps us understand one ol the specilic modes which
tied Modern Devotion with Northern Humanism. Modern Devo-
tion libraries gave to outsiders the treasure of written Christian
tradition; so a wvast circle of scolars could use the heritage of
many generations of medieval monks as well as of the Windesheim
canons themselves;

Manuscript books have great value in the study of medieval
and renaissance culture. Besides the text. they also contsin non-tex-
tual information such as scribes» and ownersy notes as well as mar-
ginals revealing some traces of the past which could not be fonnd
in other sources. Complex examination of the manuscripts together
with chronicles, statutes, epistles and treaties give a unique oppor-
tunity to sec the ordinary intellectual or spiritual consciousncss of
people in their everyday lives,

For example we can tuke the codex (NLR, LacF.I N 312) with
Tertullianus wApologeticas and Lorenzo Valla's De libero arbitrio.
The munuscript has notes with all the informition about ity origin
and Turther destiny. There are two notes testilying that it was wrilten
in 1460 in Florence by Johannes Troster: «Notabilia volumina quac
habentur salubriter apud M. Bernurdum canonicum quas ego Jo.
;I;m:;‘ur Florencie cruin (. 36v) and «Anno 1460 julii... Jo. Trosters

. An).

Johannes Troster was a nalive of Amberg and a member of
the humanistic circle of Encus Silvio Piccolomini in Vienna. Like
his great contemporary Nicoluus of Cusa he had gone to laly,
perhaps with the help of his patron Encus Silvio who became a
cardinal and later Pope. At any rate, the note in another codex
in the National Library of France informs that «Scriptum est in
pallacio sanctissimi domini nostri etc. Nicolai pape V in urbe Ro-
mana per Johannem Trostum plebanum in Picrchslenitz anno elc.
1452 die 19 aprilis cum laude Omnipotentis Jhesun.” The note on
the binding of the St. Petersburgs» manuscript is of the similar
ﬁrﬁiint: alste libellus est Johannis Troster canonici Vaticanensis

Just below this note we can read: «Donavit mihi Johann Men-
delv. So Troster gave the book written by his own hand to his com-
patriot and native of Amberg Johannes Mendel, who was also 2
participant in early humanistic circles. According 1o another note on

i Sf!illin'ﬂ.tn Ch, Mirichal K. Cunlnpj.l:ﬂ des munuscrils en doiiure latine portant
gﬁndmiﬂ?lmpm ;.'I:;: dite de ficu on de copite Pans, 1974, T. 3 Bibliothéque Nationule.
51 atin. P. 73
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the binding, Mendel died in 1480 and the book was given 1o the
Rebdorf cloister: «Anno domini Millesimo quadringentesime  oc-
tuagesimo obijt Circumspectus vir Johannes Mendel de Amberga
Cancellarius  Reverendissimi presbiteris et Domini Wilhelmi Eich-
stetiensis qui legavit hunc librum monasterio Rebdorff ab salutem
anime sue et fratris suis Johannis Mendels. Below this note is an
owner's nole of Rebdorf. It was farfrom an accident that the codex
with Tertullianus» «Apologetican and Vailay «De libero arbitrion
was left by testament to the Rebdorfl cloister, because its prior Ky-
lian Leib was a man of humanistic education and a connoisseur of
Cireck and Hebrew.

Thus the notes on one codex allow us to trace the connections
of carly German humanism with Modern Devotion monastery on the
one hand and with Italy on the other. This codex is an cxample of
how meonastic libraries enriched their funds, not only by their own
scribing activity and by exchange among the cloisters. but also by
gifts. The cloisters did not hide their codices within their wall and
the outsiders could read monastic books, There is another manu-
script that demonstrates, the influence of books on intellectual life
outside.

Marginal noles

Besides the notes the Tertullianus / Valla manuscript hus 246
textual marginals and 41 underlinings in Troster’s hand on the
Apologetica. These traces of reading allow ws to hear a direct
dialogue of the reader (Troster) with the author (Teriullinnus). In
more gencral aspect it can be regarded as «text — perception of
the texts, the immediate reaction of the specific reader to the con-
tent of the book. The marginals permit us to revesl his mode of
thoughts, his everyday intellectual and spiritual work with his pen
in hand — data which can’t be extracted [rom  other  historical
sources of this time.

A pgreat number of marginalii show that alter copying the book,
Troster returned to it once more already as a serious reader. The
majority of marginals follow the text and help to lind necessary pas-
spues. But some ol them express Troster's attitude towards Tertul-
lianus» thought, Thus, opposite the passuge where Tertullianus de-
picts a general hatred of pagans towards Christian doctrine, which
they do not know,™ Troster writes; «subtilis investigation (f. 2). Next
to the passage containing considerations about the fact thut Romun
laws do not apply to Christians and they appear in courl without
any proof of their guilt,” «Pulchre arguite is written. (f. 3). And
near the passsage where Tertullianus expresses his thought about the

Y Corpus chiistinnonom: Ser. litioa. Turmholti, 1954, T. L Tertullionl opern, Pars |,
BS.
¥ lud. P, B9
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transmission of the soul with the body from Father to son,®
«CAVE'is written (f. 33).

Miscellanea (LASR. O. N B6) from the St. Martin monustery
includes the works of Arnulphus de Boeriis «Speculum Monacho-
rumn, Vita of Jonnnes Januensis, David ab Aupusta «De exterioriis
el interioriis hominis compositione» and Gerardus Zerbolt Zut-
phaniensiss «De spiritualibus ascensionibuse. The last work was very
popular in the XV C. — ¢ 200 copics have survived *' Tt js interest-
g that only the leaves with «De spirvitualibus ascensionibuss are
covered by BR traces of reading of vanous content, made by dilTerem
hands. Analyses ol these notes shows that the separate passages of
this treatise were read on fixed days and hours in the refectory of
St. Martin for its canons, and other passages on other days — for
the visitors to the monastery in collatics.

.93 ltem debes exercitiis tuis in corde  Ne  negligas
discretn moderatione disponere... disponere

.3 Ut awtem Cristi passionem nd li- . ad
teram, devote relepere valeas ¢ cir-  compassionem
cumspecte dirigere seire debes quod
talis meditatio  pussionis  dominice
simpliciier ad litteram id est simp-
phciter Tacta et gesta el penalitties
Cristi in passione considerare maxi-
me inducit compassionem ¢t devotio-
nem ad Cristum ex compassione,

[ 124v  Qualiter sacrn  lectio  adjuvet @ quartum hora
sustentet ascondentes et qualiter sit et piam cenam
ad profectum spiritualem ordinanda
ol dirigenda,

£ 147%  Quam philosophus amicitiam voct  In  colloguiis
est necessarin ad socialiter conviven-  aut  videlicet
dum. Nullus enim ut ait potest per  cum
diem vivere cum inisti cf non delecta-  hospitalibus
hili. Ideo ex gquodam debito naturalis — breviter
honestatis constringeris ut alijs delec-
tabiliter convivas per benignitatem.

Another manuscript  with  «De  spirilualibus  ascensionibusy»
(NLR, Lat. Ov I N 178) from the Bethleem cloister near Louvain
also contained the marginal notes — only six — ut the beginning
of the book. It is one text note and five underlinings made in
the same ink. These notes show that the attention of the reader
was drawn to the same passages concerning the inner conversion

and selfperfection of the person as in the manuscript from St
Martin:

I ibid. P |66
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= Ideotque graviter cecidit [Adam] et omnes in eo. Nota,
Followings passages are underlined.

[ Hanc Christus morte suo preciosissime a culpa originali
nos redemit ut hujusmodi virium destitutio vel lex car-
nis jam non sit culpa cam habendam non obligamur.

.1 Sicuti enim in rebus  naturalibus res  discontur e
efficiuntur impure co quod rebus vilioribus admisce-
rentur. Nam aurum immundum efficitur si argento el
argentum si plumbe admiscentur. Ita homo anima tua
rcionalis quac cst dignior omnibus  tempo  malibus
creaturts impuritatem et immundiciam contrahit ox hoc.

(.1 Item debes exercitiis tuis in cordis discretn moderatione
disponere ut cum quadam alternatione refocillatione 1e
teneas  stahilem: Nam  quod  caret  alterna requies
durabilis non est,

f. 2hv:  sicut enim nawte qui portum prac oculis non habent
guo navigant. Vage hinc inde nunc ad orientem nunc
wd occidentem secundum ventorum impulsus navigant
€ ne sciunt siorecederunt vel propinguant,

I'he comparison of notes in two codices from two cloisters made
at the same time in the second hall of the XV C. allows us to speak
ol different asubjects of readings. In one case, it was an individual
reader, the canon of Behtleem. in another — a collective subject,
numely the community of St, Martins cloister and s guesis, but
both wubjectss demonstrate the same aspects of the ordinary con-
scipusness of Windesheim canons which weré common in Modern
Devotion spirituality,

The problem wiuthor — readern or «text — perception of texty» is
very actuul in modern research. In this context, books with murginul
notes are of particular value. Traces of reading permit us to study
immediale contact ol reader 10 the 1ext, the meeting of two «subjects
of reading’: the wuthor and the reader.™ Traces of reading on the
margins of pious treaties are of great interest in the understanding
of medieval religiosity.

Miscellanies

Printed production shows in evidence, that even in the second halll
of the XV C. religious literature accounted for 45% of the printed mat-
ter*’ and more than a sixth of all incunabula were represented by mystic
treaties.™ At the end of the Middle Ages, the situation was the same
regarding the production of manuscript books. Generally some smull
mystic works were grouped in miscellanies.

B Bavwmee MM, Tipofooss vesera Jf Bonpoess skeperyp. 1976 Ne 10, © 127
B pubere L, Murein H.-J. Lspparition du livee Punz, 1958 P. 378
# hid P 361
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If it is for the tex1 that a book is made, we have 1o recognize
that the main person in the creation of a manuscript book is a
scribe. Nearly all manuscript codices of the early Middie Ages and
a considerable number of books of the later period were written by
scribe-monks, For almost a millenium ol bookcopying, the practical
skills were eclaborated and certain struciures of «scribess thinking
were formed (it is necessary to say that we do not mean secular
scribes who copied books for a picce-wage and so their aim and
methods of work differed considerably from monustic ones).” Some
manuscript codices preserved in libraries in Russia permit us to sco
peculities of the attitude of monks towards copied texts in the pe-
riod, when manuscript books were already giving way 1o printed one.

The gremtest part of Russian codices — 10 —are miscellanies,
Miscellanies of various content were the most common medieval
books because they allowed many different works to be collected in
one volume, uniting many books in one. The sime purpose scrved
fMorilegia or rapiaria where the quotations from different texts were
collected.

To produce miscellanies the seribe had to select texts in ndvance
before copying them. Nature of this work is evident Irom the scribe’s
note in one of 81. Petersburg codices: «Explicit collectoriu<in= libri
Ta<cizonalis di=viznoru<m> ofl<i]>ioru=m> p<tr>me he<n>nigum
wertie<r>i Collectlu=m> Sub an<n=o d<ommi> M CCCC LVI
f<er=in 2 an (NLR, . 955 op. 2 N 69, 1. 430). Generally miscel-
lanies were thematic in content: Miscellanes ormtionum (LASR, O.
N 94); Miscellancis theologica with texts of Johannes de Schoon-
hoven. Thomas @ Kempis, Gerardus van Vliederhoven and Johunnes
gre ;;;rm:rcmatn (LASR, O. N 87), Psulter ende gebeden (1LASR, O.

).

Taking another miscellany (NLR, Lat. O. I N 31) as an example
we can clearly see how miscellanies of theological works were com-
posed. This manuseript has no reference of date or place of its crea-
tion. Most probably it was written in the North-Netherlunds Car-
tusian monastery after 1482 (the year of Bonaventura’s canonisation,
because he is mentioned as o Saint). The miscellany was composed
of three «Soliloquia animac ad deum» — one of Thomas a Kempis,
another of Augustinus and the third of Bonavemura, and also 7
other treaties of Bonaventura. Bernardus, Hugo de Saint-Victor,
Hugo Cartusiensis and Henricus de Hassia. The treatise of Thomas
a Kempis is written on [ 18—77v as anonymous libellus: «Incipit

| ologus in soliloquinm anime — Incipit Soliloquium anime ad deum

e desiderio anime querentis deum — Explicit soliloguium anime
dulce et devotumy. On the upper ficld of [. I8 was added in hand-
writing of the XVI C.: «Thomas & Kempis autor est», On the inner
side of the upper board of manuscript there was written at the end

| = Gudlick: M. How Fast Did Scribés Wright? Evidence from Romanesque Mang-
seripts [/ Making the Medieval Book: Technigues of Production. Proccedings of the Forth
Conference of The Seininar i the History of the Book to 1500, Oxford, July 1992 P41
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of the XV C. a table of content, perhaps by a librarian under the
heading: Collecta hujus libelli:

— Tractatus de oratione hugonis de sancto victore
— Soliloquium anime ad deum
— Soliloquium beati augustini J
— Soliloquium Sancti bonaventure de quatuor exercitiis
— Itinerarius mentis in deum bonaventure
— Primum bonum vel regimen conscientic bonaventure guod
dicitur fons vite
— Tractatus bonaventure de VII gradibus contemplationis
— Speculum anime magistri henrici de hassia
— Scala claustralium gwigonis curtusiensis
- Sermo bernurdi abbati ad beatam virginem

Next to the second line of the contents — «Soliloguinme — an
additional inscription: «Thomae Kempensiss waus made later.

The incipit and the table of the contents give us reason to sup-
pose that the copyist did not know the name of Thimas (for later
readers of the book, it was already known). Nevertheless the scribe
copied it in the second place, but preceding the works of the same
charucter which belonged to the teacher of the West church
Augustinus and to the seraphic doctor Bonaventiura. We can suppose
that the treatise of Thomas being more easy to understand had been
placed before serious theological works as a kind of introduction to
the subject discussed by more learned authors _

Sometimes the scribess uctivity in  composing  miscellanies
achieved te a new quality. This was the case lor «De imitatione
Christi». There survived more than 700 copies of this book, which
consists of four scparale treaties written by the same author. The
first dutes to 1424, and all the four were written in [427. These
treaties appeared in miscellanea as one, two or three dilferent
works in various sequences, each with its own title, mositly with-
out any connection between them as in the miscellaned from Na-
tional Liby of Russia (NLR, Lat. O I N 30). As régurds the
autograph of Thomns a Kempis, who was a canon of the Si
Agnes Winsedheim monastery near Zwolle, himsell the scribe, all
four were written as a different treaties, forming part of miscel-
lanies together with his other works. Up to the end of the XV
(.. those four treaties increasingly were being copied as one book
under the sume title. Thus the scribes were W some extenl re-
sponsible for the present compaosition of the most famous medieval
book. More often the incipits and the explicits of manuscripts
contain the names of Thomas a Kempis (13791380—1471), Win-
desheimer regular canon and Jean Gerson (1363—1429), the chan-
cellor of Paris University. ‘

The National Library of Russia possesses six copies of aDe imi-
tatione Christi», and there is also one copy in the Library of the
Academy of Sciences (0. 87), and another in the State Library of
Russia (F. 201 N 35). Only one of them has been 1aken listed by
S. Axters in his «De Imitatione Christi. Een handschrifteninventa-

i

risn." It should be noted that another Petersburg codex (Lat. O.1
N 283), mentioned by S. Axters, really belonged 1o the Imperial
Public Library, but according to the terms of the Riga peace ireaty
it was given back to the Polish Republic, where it perished in 1944,

Thankfully the codices of the National Library of Russia fully

represent the manuscript tradition of «De imitatione Christin. Writ-

ten in different regions, in different monastic orders. they differ by
the author’s versions, by different composition of books and by the
functions which the texts of «Imitation» perform in the structure of
miscelluny. The only thing which unites them is that all six ics
in the National Librery of Russia were created in the second half
of XV C.

The first by its date is a tiny book measuring 55 = 72 mm (Lat.
O.v I N 126)). It begins with the «Regulaes of St. Benedict's order.
followed by the four books of «De imitatione Christie and two
works of Pseudo-Bernardus about monastic life. A seribe’s note tells
us, that the «Regulaes were copied in 1466 for the monastery of St.
Justine’s congregation: «Sanctissimi Benedict explicit regule. .. die oc-
tavo augusto 1466 .. Repule iste est monusterii... congregacione Sanc-
tag Justinaen (the congregation of St. Justine was a part of the Bene-
dictine order in haly). From the owner’s note. we know the further
destiny of the manuscript: «Est sancti Johannis Evangelistac Par-
mael 6555, Afterwirds it was kept in the abbey Saint-Germain-de-
Pres in Paris, then at the end of the XVII century the book was
purchased by P. P. Dubrovsky, a sccretary of Russian Embassy and
in 1805 with the rest of his collection, it came to the Imperial Public
Library in St1. Petershurg.

The manuscript contains the four books of «Imitation» and in-
dicates the name of the author as follows: «lxplicit liber quartus et
ultimus sancti Johanis Gerseni de sacramente altaris. Amenn. Whom
did the copyist mean when he indicated the author of the book:
appearanily not the chancellor Jean Gerson, bul rather the henedir-
tine abbot in Vercelli Giovanni Gersen, who supposedly lived in the
X C. Jeun Gerson was a famous theologian with a quite real bi-

ography: it wus not without reason that a half the copyist’s notes
added «Puris chancellor» to his name, and it was inconceivable to

call him a saint. In return the laklian  Benedictine-scribe, to the

greater glory of his order could well add the word asninte 1o the

name ol the mythical Gersen. Indeed, in the begining of the XVII
C.. Constantino Gactani could call Gersen the author of the book
«De imitatione Christin 10 counterbalance the «Gallic versionw (Jean
Gerson) and «Theutonic one» (Thomas # Kempis) with the following
convincing motivation: « Being ltalian and Benedictine, | settle the
argument in favour of Italian and Benedictinen.” In the Petersburg

manuscript the books ol «lmitation» follow one after another in the

19?1“ Avters 8. De Imitatbone Christi. Een hundsehrifteninventarts, Kempen-Nicderrhein,

o Apipe A Imidto Chestl. Le livre o Vaotewr ) Dictionnndre de spirtualite. Paris,
1971, . VIL B 1L Col. 2345 wPro nlo-benadicting, itdlus epo benedictinus Jitem diri-
e,
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modern order: 111111V, and appearcd as onc work composed
ol four treaties. The wxt of «lmitation» is placed between the Statute
and monastic rules and was destined for reading which would exhort
to the ascension in religious virtues.

Another manuscript of the Nautonal Library of Russin is it
prayer-book (Lat, O I N 206). Prayers gathered in this small book
are preceded by an incomplete text of the first chapter and one
phrase of the second chapter of book 1 of «Imitationn, which were
placed in such o manner, that they represent a short introduction to
the prayers. Unlike the miscellany mentioned above, there is no
scribe’s note in the prayer-book idenlilying its place and time of
wriling, but the litanies permit us o lovilize the codex. The presence
of names of saints of Cologne, such as the protector of the town
St. Gereon, murtyrized in Cologne, St Apgilulph, 51, Evald, whose
relics were preserved in the Cathedral, the Archbishop St. Kunibért
and saimts bishops ol Cologne Severin and Ebergil 1ogether with
St. Albin and St, Pantaleon, provides evidence that the manuscript
was written in Cologne. The presence of the games of S1. Bonaven-
tura (canonized in 1482) and St. Anna in the litanies (the dogma ol
the immaculate conception was allirmed by Pope Sixtus IV in 1453)
allows us to date the time of its writing to the ¢nd of the XV C.

The illumination of the manuscript consists of one historiated
initial, borders of vegetable ornament with trellis at the liest prayer,
and of 4] minintures cqual to the sive of the the writtén space. The
miniatures répresent the cycle ol «Christ’s lifew and it is one of the
maost elaborate cycles of such a kind in miniature and in XV C.
engraving,

The composition of the codex is perfectly conceived. The prayer-
book beging with the text of «Imitations. Inside a historinted initial
«Qn (the capital letter of the lirst phrase «Qui sequitur men), exe-
cuted in prisaille, there is an image of a praying Cartusian monk.
A beautiful painting — a subtly traced face, a ccll with the open
window und a desk with open Gospel — all creates the atmosphere
ol an devout silence and concentration. The initial precedes the text
of «De Imitatione Christin, that luter serves as an inoduction to
the prayers;

The miniatures ut the left side of the open book illustrate
chronologically episodes of the Life of Christ and introduce the
theme of the prayer on the opposite page. The organic combination
of the image and text created a synthesis taking into consideration
the physiological and spiritual potentials of man. A painted imuge
prepared a praying person, il created an appropriate emotional mood
and presented subject for meditation on that very cpisode. It was
then followed by a more clevated degree— by prayer. A believer
read the text of the prayer, correlated it with the depicted event and
plunged into compassion for terrestrial life and the passion of Christ.
In this case the use of the text of «Imitation as a prologue (o prayers
represents another aspect of the existence of the text.

Besides the Latin text, manuscript tradition lists several dozen
copies of «De imitatione Christis into the main Evropean languages.

g

Two of them are preserved at the National Library of Russia. One
of them is a Middle-Low-German version ol book 11 and and a part
of book Il of the «Imitations (Gol. O. 1 NI9). The note on . 85v
shows that the owner of the codex was o woman: «Dyt bock hort
Kathrine Wytlenborgess,

Another is @ Middle-Netherlands version of book 1V af the «lmi-
tation» under the title «On the sacrament of communion» (Gol, O,
I NIIY, which deals of the spiritual preparation for receiving the
sacrument of the Eucharist. It was copied together with «een devoten
boexkijn ghehicten dic rosegaert Thesu Christi ende Marian (2 small
devoul book called «The Rose Garden ol Jesus Christ and Marias,
F 1—208) also in the Middle-Netherlands langupge at the Northern
Netherlands at the end of the XV/start of XVI centuries.

Praviously was mentioned the important role of the incipits and
the explicits for the study of medieval manuscript books, At the Na-
tional Library of Russia there is a copy of book 1 and of book II
of «De imitatione Christin, written in one volume, while being quite
different works. Very olten the name of the author was indicated in
the incipits and the explicits, If the scribe did not know his name,
then only the title of the work was given, which was often arbitrary.
Fixed titles were not a rule. and even in the titles of works of the
church Tathers it happened that explanatory words und whole
phrases were inserted, The title of a medieval book had 1o pive the
reader us great an idea as possible of its content. That is why copy-
ists entitled books according to their perception of it. The titles ol
books show which associations came lo the minds ol medieval
scribes. Por example, the book of «De imitatione Christin had 22
titles in the manuscript trudition.”

Quite often the works were entitled by the lirst words of the
text. In manuscripts (and also in XV C. other sources) the book
«De imitatione Christin was usually called «Qui sequiturs because it
began with the words of St John Gospel (8.12) The title «De imi-
tatione Christin, which was in time appropriated to the book in
whole, in fact represents in fact the first words of the first chapter
of the first book.

The fifth codex with part of «De imitatione Christie at the Na-
tional Library of Russia consists of six treatises (NLR, Lat. O 1
N 30). It was wrilten, as the scribesn note shows, in 1469 in the
Cartusian monastery of Monnikimemgenborch (Salvatorberg): «Ven-
erabilis pater johanncs de Indagine Cartusiensis domus salvatoris
prope Erfordiam in suburbio complevit istum tractatum utilem Anno
domini 1458 in dic theodori martiris. scriptus in monnikimemgen-
borch ... 1469 ad vigilia jacobi apostoli finitus.y (F. 264). Two trea-
ties now making up book | and book Il of «De imitatione Christin
were written as quite independent works: we can sec another small
treatise between them. The first work was provided by hibliog-
raphical data: «lncipit tractatus fratris Thome Kempis canonici regu-
laris de monte s<an>c<te> agneten (f. 126). The second work is

™ Axters & e Imitatione Chrsti. P. 3L
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separated from the first by Ps. Bernard’s «Formula honestae vitaey
and @5  written anonymously: «Principiunt a<m>moniciones ad
im<er=na trahentes» (f. 196); «Expliciuml g<m>moniciones ad
in<er=na trahentesy (. 215v).

The scribe who preferred to stay anonymous copied book | and
book IT of the «Imitationy as two different works. As for the first
one, he knew the author’s name and even the place of his monastic
retirement — Thome Kempis canonici  regularis  de  monte
s<an>c<te> agnetaen. In the same way on £ 264, the scribe told all
he knew about the author of another work, right up to the day
when Johnnnes de Indagine completed his treatise, As in the incipits
and explicits of book [1 of the «imitation», the copyist indicated
anly its title, and we can affirm with certainty, that he did not know
the author and that book 11 «De imitatione Christin was known in
the Salvatorberg monastery as an anonymous work.

Studying manuscript miscellunies of the XV C. permit us to drew
some conclusions concerning the origin of «De imitatione Christin.

Recent investigation has confirmed that it belonged to the hand ol
Thomas a Kempis.® The work consisis of four different treaties of

the same author written in the 1420» in the Netherlands, The prox-
imity of the content, the narrative manner, the simplicity and lucidity
of the Latin language, were all pood reasons for scribes to copy
these four ftreaties in miscellanies initinlly separately inasmuch as
they were autonomous works: then one after another: and then 1o
put them together in one book, which was generally intended 1o give
believers precepts for Christian life.

Study of the scribess notes, of the incipits and the explicits, and
the dispositions of independent works pgives us the possibility to say
that selection of texts for copying was not accidental, but was
thought over with preat care and the main role in the compositional
selection of miscellanies. destined for a fairly wide circle of educated
pious people (both monks and the laity) was played monk-scribes.
Thus, we are to acknowledge that they were not mere copyists: some-
times their activity led to the appearance of new quality, as was the
case with the «De imitatione Christin.

The analysis of the composition of miscellanies, of scribes», own-
ersn and readerss notes; and of different rubrics of manuscript books
let us observe some aspects of the ordinary religious and imellectual
consciousness if we can call it so. The text was what stipulated the
cretion of & book, and the scribe was the main person in the crea-
tion of a manuscript book. As a rule, monastic seribes did not be-
long to the intellectual or ecclesiastical elite. During almost a mil-
lenium of the history of monastic bookcopying there were elaborate,

" Huiphen 1., Debonpnie P, L'nutewr on les aoteours de U'lmitation. Logvain, 1957
Delaisve M. J. Le manuseril sutopraphe de Thomus o Kempis of Mlmitation de Jesus
Christ. Examen nrehéolopyue et édition diplomatiqua du Bruxellonsis 5855 61, Bruxciies,
1956 Vol 20 Thats von Kemper Boitrdpe zum 500 Todesiahr. (471—1971, Kempen,
1971 Bijﬂl-;ﬂml aver: Thomas b Kempis en de Moderne Devotie f Archief en Bibliotheek-
wezen in Belgie. Bruseel, 1971, Numere suppl, Thomas a Kempis en de Moderne Devotie,
Tentoonstellingeatnlopus, Brossed, 1971

1

special structures of a scribe’s mode of thinking (we are bound to
say that it concerns monk-scribes and not the laity who, from the
beginnig of the XI1 C., worked for a piece wage and whose aims
and methods of working different greatly). Modern Dévotion manu-
script books presently in the collections of Russian libreries give us
an opportunity to see certain particularities of monastic bookcopying
and bookcollecting in the period when manuscript codices were al-
ready being superceded by printed hooks.

SUPPLEMENT I

MODERN DEVOTION MANUSCRIFT BOOKS IN RUSSIAN LIBRARIES

Domus Beataec Marige Virginis in Viridis
Valle prope Bruxellam (Groenendaal)

I, Tructatus de caritate. X1V C. (Library of Academy of Sci-
ences of Russin, 0. N 83)
[. I: wiste liber est monasterii viridivallis canonicorum
regularium prope bruxclias’
Kucedena JI. H. Jlavuncene pyxonnew.,. C. 220--221. Jlo-
Svmesa M, . Pykonucras rpaamips «llosore Snuronec-
THAR, KHHPW B3 moHactwpeii Bunpecreiimekoli Kourpera-
i B perepbyprekus  cobpannax [/ Herounnkonenneckoe
IEYUCHNE NAMATHHKOE nucuMennoil kynurypet, CIIG., 1994,
C. 38
2. Aurclius Augustinus. De civitale Dei. 1396, (Notional Li-
brary ol Russia, Lat. F.ov.l N 57)
[ 186: «lib<er= monaster<ii> b<ea>te Murie viridisvalli
in zonia p<ro>pe Brux<ellas> ad duas leucass.
Hovymosa M. T Pykonncuay tpajimpen,.. C, 3K,

Domus Beatae Mariae Virginis in Bethleem
prope Lovaniam.

3. Gerardus Zerbolt Zurphaniensis.  De  spiritualibus  ascen-
sionibus, 1428, (National Library of Russia, Lat.Ov 1 N 178)
. 1: «Bethleemn.
Hocymonae M. I Pyxonucuan vpanmgs... C. 39,
4. Miscellanea orationum. XV €. (Library of Academy of Sci-
ences ol Russia, 0. N El)
f. &0v: aliber monasterii bethleem prope louanium».
Kuceneaa JI M. Jlarnkckwe pykonwen... C. 145—147. Jo-
symose M. . Pykonncsan tpapmns... C. 39,
5. Miscellanea orationum, XV C. (Library of Academy of Sci-
ences of Russia, 0. N 94)
I. 1: «Bethleems,
Kucenean Ji. M. Jlatanckne pykormen... C. 148, Jozymo-
aar M. I'. Pykonncuas tpagnung... C. 39,
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6. Miscellanea meditationum, exercitationum et orationum. XV
C. (Library of Academy of Science of Russia, O. N 93)
f. 2: «Bethleemy.
Kuceresa JI. H, Namnckwe pyxonuen... C. 144—145. Ho-
aymoaa M. I Pyxonwcras tpapuuny.,. C. 39,
1. Psalter, gebeden. epistolarium. X1V C. (Library of Academy
of Sciences of Russia, O. N 257)
I. 1: «Bethleem».
Kuceneoa JI. M. Jlavnnexne pykonnen... C. 184 —186, Jo-
aymoga M. I Pygonuonas tpajavuis... C, 39,

Domus Sancti Martini in Levanio

8. Miscellunca theologica. XV C. (Library of Academy of Sci-
ences of Russia, O. N K6)
. B4v: «Liber Canonicorum Regularium vallis sancti mar-
tini in Louanion.
Kucenewa JI. H. Jlarnickue pykonven... C, 141143, Jo-
apmosa M. Pyxonncuas vpaning... C. 39,
9. Jacobus de Voragine. Sermones. XIV C. (National Library
of Russia, Lat. O, [ N 176)
£ 1: alste liber p<er=tinet ad librri<m>  monasterij
regulariu=m= vallis s<an>c<t=i martini in lovanio in die
grimstraeten,
Hozymona M. [ Pysonicnan ipajunpn.., C. 39,
10, Jucobus de Voragine. Legendy Aurea. XIV €. (NLR., Lar
O~ N 177)
Hocpmesg M. T Pywonpcuan rpajwuns... C. 39,

Domus Sancti Pauli in Rubcavalle (Rookloos-
Ler)y

1. Evangeliarium. XIV C. (Library of Academy of Sciences of
Russia, O, N 256)
f. 3v: «dit boeck hoert to den broederen ten ... Rooden-
cloostern in zonien by brueseles,
Kuceacaa JI M. Jlatnuckne pykonnen... C. 6263, Jooy-
mowa M. I Pyxonucnan tpaauurs... C. 39,
k2. Miscellanea theologica. XIII, XIV, XV C. (Library of Acad-
emy of Science of Russia, O.N 6i)
f. Iv: «Liber monasterii rubeeualliss.
Kucenesn M. H. Ilarnuckne pykonuew... C, 121123,
ggf_-,,”" Miscellanea theologica. (State Library of Russia, F. 205 N
f. 17v: «liber monasterii Rubeevallis in zonic juxta
Bruxellas».

Domus Beatae Mariae in Facon in Antwerpic
(Facon)

14. Sinte Augustinus. Omelien op die lesse der evangelien, de
lessen van den Heiligen. XV C. (Library of Academy of Sciences of
Russia, F. N 3i1).

1

[.2: «itemn dit boeck heert toe deén beéslotencn cloester der
nonnen van sinte Augustijns oirdene gheheeten facons bin-
nen Anlwerpen gestaens.

Kuceaesa J1, JI. Ilartnnckwe pykonven... C. 18—I19. Joey-
moea M. I'. Pyxonucuan tpaawums... €. 39,

Domus Sanctae Ursulae et 11 milivm virginum
in Trajecte.
15. Biblia sacra. XIV C, (National Library of Russia, Lat. Ol
N 174)
f. lv: «Liber monasterij regularissar<um® s<an>c<t>ar-
<um> XL.m v<irzginu<m> i<n> ir<a>ccton.
Jlocymora M. I Pykormcuas tpwmuna.. C. 40,

Domus sanctac Agnetis in Neerbosch prope
Noviomagie.

16. Lvangelien. C. 1480, (National Library of Russia, Gol. Q.v.1
N 1)
f. 170v: «Dit bocck hoert in dm beslasten joffere<n>
cloester van s<an>¢<t>a<m> Agncten buyle<n> nymegen’
Jocymona M, . Pygonuesas tpagnums,.. C. 40,

St. Agnes op het begijnhof te Haarlem.

I17. Lvangelien. 1476, (National Library of Russia, Gol. Q. 1
N 2)
i. 199y «Dyt buyk hoort 1oe synt agnyeten canvent tot
Harlem op den grocten hofy.,
Hocymona M. . Pyrormenus mpummng,.. C. 40,

Domus Sancti Johunnis Baptistae in Rebdorl

18, Aurelius Augustinus. Contra Faustum manicheum. X-—X1 C,
(National Library of Russia, Lat. Fv. [ N 15)
f. I: «Codex iste est monasterij Sanctissimj lohannis bap-
tiste in Rebdorf  canonicorum  regularium  dyocesis
cystete<n=sisn,
JTospimewa M. I Pykovmenan tpaamuma... C, 40,
19. Magister Sichenhore. Sermones, XV C. (National Library of
Russia, Lat. Q.1 N 262)
I. 1. «lste liber e<st> mo<na>sterij canonicor<ums>
r<e>gulariv=m> jn Rebdorffs.
Aocpmona M, F. Pykonucnas tpajivss... C. 40,
I\HL Miscellanea varia, 1429, (National Library of Russia, Lat. Q.
I N 43)
f. 1: «lste liber est ecclesie s<an>cti Johan<n>is baptiste
in Rebdorff et canonicor<um> r<e>pularium ordinis
s<an>cti augustini Eystete<n>sis dyocesisy.
Jozymona M. I Pykonuchan tpaamuua... C. 40,
21. Miscellanca theologica. 1460. (National Library of Russia,
Lat. Qv.I N 173)
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On the back ol the upper cover of the binding: «lste
lib<er> e<st> b<ea>ti Joh<annis> bap<tistae> jn reb-
doril».
Jocymosa M. I'. Pykonucuas tpannuus... C. 40.
22, Quintus  Septimius  Tertullianus,  Apologetica.  Laurentius
Valla, De libero arbitrio. 1460,
(National Library of Russia. Lat. F. 1 N 312)
On the back of the upper cover of the binding: «lLiber
sanctissimi Joannis Baptiste in RebdorfTe.
Hocymaoena M. T Pyronncwas tpaapuma.,. C. 40
23. Graduale Romanum. X1V C. Fragmentum (I £, National Li-
brary of Russia , Lal. Ov.I N 47/8)
alste liber est monasterij iohan<n>is baptiste jn RebdorfT
canonicor<um> regilariv<m> ordinis s<an=cli augustini
eystetensis dyocesisy,

(Domus Sancti Johannis Baptistae? in Halber-
stadt.

24. Miscellunea theologica. 1568, (National Library of Russia, I,
995 op. 2 N §5)
f. I «Canonicorum reg<ulurium=> §. Aug. ... Hulber-
stadyw.

SUPPLEMENT NI
COPIES OF MODERN DEVOTION WRITERS IN RUSSIAN LIBRARIES®

Thomas Kempensis

I. Be imitatione Christi. Liber IL
SLR, F. 201 M 35. Miscellanea theologica, I, 89— 98: «ln-
cipiunt admonitiones nd interna trahentess, XV 8.

2. De imitatione Christi liber 1, cap, 1.
LASR, O. B7. Miscellanea theologica, I 39- 40, XV §.

3. De imitatione Christi libri I—IV.
NLR, Lat. O.wv.l N 126, Miscellanea theologica, [ 73
247, XV §,

4. Dc imitatione Christi liber 1.
NLR, Lat.OJd N 30, [, 121—216: «Incipit tractatus fratris
Thome Kempis canonici regularis de monte s<an>c<te>
agnetes. XV S,

5. De imitatione Christi liber 11
NLR, Lat, O.1 N 30, £, 195—216: «Incipiunt a<m>moni-
ciones ad int<er>na trahentess. XV §,

6. De imitatione Christi liber 1, cap. 1.

* Fipotsnae cospaiienis: SER — State Libeory of Russing LASR - Libmry of
Academy of Sciences, Russing NLR — National Library of Russio.

TN

NLR, Lat. Ov.I N 206, f. 3—5. XV &

7. De imitatione Christi liber 1V.
NLR. GobL. O. I N 11, £.209-247: «Mit hoe grote waer-
dich X<ristu>s to=n>tfangen i=». XV C,

8. De imitatione Christi librei 11 er 111
NLR, Gol. O.1 N 19, {. |—85v: «hir begyn<n>e<n> syk
vormany<n=>ghe de dar theyn to byn<n=e<n> we=n>dig-
he<n> dingens. XV C.

9. Soliloquim animae ad deum.
NLR, Lat. O. I N 31, f. 1877v: alncipit prologus in
soliloquium anime»s. XV 8.

Johannes de Schoonhoven

10, De contemptu mundj
LASR, O. 7, f. 1 38v. XV §.

Geert Groote

1. Dyt nagen synt vif punte of artikulen. De mester gerd de
grote den phemenen volke, unde bynamen der phemenen pacpheit
des phestichtes van utrecht gepredicket heuct.

LASR, 0. N 90, . 72—75. XV 5. (1403)
12. Epistolac
NLR, FF. 955 op. 2 N 42, f. 291293, XV §,

Gerardus Zulphaniensis

13. De spiritualibus ascensionibus.
LASR, O3 86 Miscellanea theolpgica, I 85 —153: «lncipit
devotus tructatulus de spiritualibus sscetsionibus». XV S,
14. De spiritualibus ascensionibus.
NLR, Lat.Ov 1 N 174, XV §.
15. De reformatione virinm animac,
';;(I{.I‘RQI:' 2005 N 920, Miscellanea theologics, I 69—117.
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